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"There appears to be a need of some bold
man who will say outright what is best . . .

opposing the mightiest lusts and following
reason only."

—Plato, Laws, VIII, 835.
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FOREWORD
"The wise in all ages have always said
the same things ; and the fools, who at
all times form the immense majority,
have continued to do the opposite."
—Schopenhauer, Aphorismen iur

Lebensweisheit, Einleitung.

The prerogative of the present generation to talk and
write freely and frankly about sex has been applied to an

almost unlimited extent — and as good as exclusively — to

the dissemination of unsound theories which pander to the

passions of the human animal by sanctioning, encouraging
and glorifying sexual expression for its own sake.

In order to offset those fallacies it will be necessary to
take advantage of the same prerogative to use plain,
straight-forward language in emphasizing the enormous
value of conservation of the generative force — a conserva
tion which is practically synonymous with, yet more positive
than what is commonly understood by chastity.

Unfortunately, many attempts to prove that value have
been so sketchy and clumsy, so little logical, or so biased
and bigoted, that the whole idea of conservation has nearly
lost all power of appeal.

Yet many sound and profound reasons can be put for
ward in support of a philosophy in which the central theme
is an ideal of drastic purification — a philosophy which
propounds that a permanently effective solution of the al
most inextricably entangled problem of sex can be found
only in the limitation of the sex life to reproductive activity.
And although this ideal may seem extreme, and not be im
mediately applicable to general practice, it is of most vital
importance that its fundamental principles be widely
known. For a recognition of its inherent value, and a turn
ing of face into its direction, may change the current of
human evolution, if at first only in individual cases.

Personally, the urge to formulate such an idealistic phi
losophy of humanity's most momentous and mystifying

vii
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viii The Coiled Serpent

problem became irresistible when the conviction grew that
a lack of chastity in act and thought constitutes the under
lying cause of nearly all misery, of discontent with life, of
marital disharmony, of congenital low vitality, of sluggish
intellects, of many avoidable ailments, of human wrecks in
body and in mind, and of countless untimely deaths. In
final synthesis the general misusage of the generative force
revealed itself as the basic cause not only of humanity's
woes, but also of its failure to advance in evolution.

If the ideas formulated in this book represented merely
the writer's opinion, they could carry but little persuasive
power. But it is a verifiable fact that through the centuries
the sages have almost unanimously proclaimed the signal
value of sexual restraint as an includable requirement for
the attainment of real human progres. They who possessed
superior wisdom apparently always knew that higher evolu
tion is impossible without conservation of the sex force. And
researches of modern scientists, as well as equitable obser
vations by outstanding writers, lend support to the pro
nouncements of the wise.

However, most of the relevant statements by thinkers of
the past are hidden in abstruse volumes that are hardly
ever accessible to the average person. And reports of mod
ern findings are usually diluted and discolored before they
come, in quasi popularized form, under the eyes of the lay
reader.

It has therefore seemed worth while to gather brief
quotations from a great variety of sources, and to incor
porate these into the text. Wherever they could be either
directly corroborative, or indirectly helpful in leading up to

the main issue, the words of others have been introduced.
Their profusion may serve to demonstrate the extent of

preparatory research, as well as the impersonal and eclectic

nature of the work.

In order to avoid the cumbersome effect which the

introduction of numerous quotations often produces, a

special effort has been made to blend them with the text in
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Foreword be

such a way that the continuity of the composition is not
broken.

The reader's forbearance may have to be asked for the
large number of reference notes. They are necessary in
order to give due acknowledgment to the source of each
quoted phrase. They will be useful to the student who
wants to verify them. But reference to the notes is in no
way essential to the comprehensibility of the text.

The present volume is intended mainly to inculcate a

clear mental appreciation of the ideal.
Another manuscript is in preparation, under the title:

The Conquest of the Serpent, and will deal with practical
methods by which the ideal can be approached and realized.

Eventually a still later volume will present some deeper
metaphysical considerations in support of the claim that
THE RACE'S ONE CHANCE FOR HIGHER EVOLUTIONARY PRO

GRESS DEPENDS ON ITS MASTERY AND TRANSMUTATION OF

THE SEX FORCE.
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"We carry an excessive burthen of sex

and we have to free ourselves from it."
—Wells, The World Set Free,v
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I

"In order to reconstruct society we must re
construct the moral ideal."
—Adler, Reconstruction of the Spiritual

Ideal,1,1 2.
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PART

ONE

FORMULATING

THE

IDEAL

"For the remoralization of sex . . .

which is so long overdue ... we
need a more definite turning to higher
ideals."
— Thomson and Geddes, Life,ljv,

544
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"Heaven and earth were once united, but
were severed by a serpent."
—Bayley, The Lost Language of Symbolism,

I,v,88.
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THE SERPENT
"A serpent twisted in spiral volumes
is the hieroglyphic of evil."
— Faber, Origin of Pagan Idolatry,

1,441.

Caught in the mighty coils of the giant-serpent Sex, "
humanity is on the point of being crushed and strangled. "
That serpent, which in the beginning was intended to serve
human evolution, was foolishly adopted as a pet and unduly
coaxed and fondled. Being overfed and pampered and
having its slightest whims complied with, the pet has grown
into a monster that has overpowered its master, and now
threatens to destroy him.

Out of the choking throat of imperiled humanity the
inner ear can hear a cry for help ascending: a fearful cry
that swells and falls and again rises, pleading for liberation
from the malignant creature's rigid hold.

But there is no response, no outside help forthcoming.
Man's precarious position is entirely self-produced. He him
self it was who gave the creature all the power it now has

by his habitual yielding to its growing demands; and he
himself must remedy this self-created woe by unrelenting
self-exertion.

"The serpent ... is the monster to be overcome."1 If
man but wills he can reduce its power. He can brace him
self against the pressure of the uncanny coils. He can in
fact subdue the unwieldy and unruly reptile even yet by
opposing its depraved desires.

By will he can reduce it to servility again. And then
its valuable hidden power will aid him in his ascent of
evolution's path. Indeed, "when conquered the serpent
becomes a means of life."1 Instead of appropriating the
life force of man, it will then supply him with the greatest
factor that can lead to a higher human existence. The
turbulent serpent of Sex will then be transformed into the

i
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2 The Coiled Serpent

docile serpent of Wisdom, which will show the way out of
•:the;human toward the superhuman state.

"•■ But- -man- must not delay. He must unloose the coils
before the monster crushes him.

The symbol of a snake encoiling the body of humanity
occurs in the mythology of various peoples.' And Oriental
literature mentions a serpent coiled up in a mysterious
center of force inside the human body. While the two are
not entirely equivalent, the uncoiling of this serpent within
the body, as of the entwining monster, is held to be man's

evolutionary task.4

Records of a serpent symbolism in some form or another
have been found in all parts of the world. Especially of
universal occurrence are the legends about heroes who
conquer an evil serpent.5 And there can be no doubt that
these legends symbolize the necessity of man's victory over
the domineering influence of sex, for from the earliest times
folk-lore seems to have connected the serpent with the sexual
function.

Erudite investigators have come to the conclusion that
"the serpent always has a phallic signification.'" But what
usually mystifies the student of symbolism is that "though
the serpent is exhibited as the representative of the evil
principle ... it is considered also in the opposite light.'"
However, where the symbolism has not suffered in transition
there is a notable difference between the two portrayals.
While the evil serpent is coiled, "the serpent of good is
always represented ... as upright.'" This is the trans
formed serpent, not any more coiled but standing on its
tail, its body slightly curved, reminiscent of the human spine
which plays such an important part in the actual uncoiling
of the serpent.9 It is still the phallic serpent, but conquered,
tamed, and thereby changed into the most valuable adjunct
of man.

Reflective inquiry into various forms of serpent sym
bolism shows that they contain a principle of supreme im
portance — namely : that every effort to resist the demands
of the sexual urge will gradually lead to an uncoiling of
the serpent, and therewith to spiritual freedom" and un
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The Serpent
3

trammeled evolutionary growth.11 But this ultimate result
cannot be attained without a conscious realization of ideal
purification. "Tremendous purity is the one secret of
spirituality"u — of that factor of evolutionary attainment
which must follow the acquisition of intellect, but which
has almost entirely been neglected by mankind.*****

1 Levi, Transcendental Magic, I vi, 94.
1 Trumbull, The Threshold Covenant, vii, aj6.
1 See Ch. box, Mythology.
* See Ch. bcxxv, Uncoiling the Serpent.
5 Same as '.
' Forlono, Rivers of Life, I, iii, 141.
T Faber, Origin of Pagan Idolatry, I, 448.
* Wake, Serpent Symbols, iii, 104.
* Same as

10 See Ch. xviii, Unfolding of Spirit.
11 See Ch. v, The Deadlock in Human Evolution.
u Vivekananda, My Master, 60.
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II
IGNORANCE

"The serpent . . . ever in congress
with its infernal counterpart of ig
norance."
— Mead, Chaldean Oracles, ii,37-

Humanity is like a child that is hiding away from its
elders, who call to it because they know that it should make

an effort to develop its abeyant faculties. It is like a child
that wishes to continue to play with distorted images of
real things instead of becoming acquainted with everlasting
realities. It is like a child that persists in remaining igno
rant of the deeper verities of the science of life.

Humanity plays with life. It plays with sex. It wants
to perpetuate that playing rather than understand nature's
eternal laws, rather than unfold its latent spiritual powers.
It would play on until these very powers became stunted for
ever — until, otherwise matured, it would become an
imbecile in regard to spirit.

If the clinging to toys persists, and if ignorance is
claimed as an excuse where there is only flagrant and
purposeful ignoring, there is imminent danger of incurable
idiocy on the spiritual level. Already mankind is subnormal
for its age because it engrosses itself in precarious material
diversions; because it is absorbed in frivolous emotional
games; because it does far too little real thinking, and
remains obstinately ignorant of facts and laws concerning
its own true nature.

"Men err in their choice of pleasures . . . from defect
of knowledge"1 ; they "are content with the little goods they
have and adhere desperately to these in ignorance of the

greater blessings to which they could attain did they but
open their spiritual eyes."1

Mental development makes a child gradually set aside its
infantile toys. After a while it does not want them again,
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Ignorance 5

and would not at any price wish to exchange its arduously
acquired mental enjoyments for a return to the foolish
playthings which amused it when it was ignorant.

So will spiritual unfoldment make man gradually leave
his playing, particularly with such things as were never
meant for play. It will make him rise above the customary
sexual games. After a little while he will not want these

again, will not want to forsake the far greater glorious
joys gained in his spiritual growth for a return to the

unwisely chosen playthings of his period of sensuous
amusements.

But through sheer wilfulness and cherished ignorance
humanity seems to prefer to go on with its playing, even
with the most sacred treasures on nature's altar. Childlike,
it moans if it scorches its fingers when grasping the sac

rosanct vessel in which burns the sacred flame. It groans
when sickness follows the quaffing of the holy wine. It
whines when it is taken from its ungodly perilous game. It
rages when it is threatened with retributary action of
nature's exacting laws.8 And it will not see that all its
misery and suffering result from its own stubborn persistence
in remaining ignorant of spiritual principles.

Such ignorance is unavoidable in the infancy and early
youth of a race. But the large portion of humanity that has
racially arrived at the advanced adolescent stage should
now overcome that ignorance. It should know its own
dormant spiritual powers, awaken them, and make them
dominant. It should drop the unsanctioned toying and stop
its wasteful playing with the life force, which is the most
sacred force in nature.

* * * * »

1 Plato, Protagoras, 357.
* Mead, Thrice-Greatest Hermes, II, 119.
3 See Ch. xlix, Laws.
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Ill
CIVILIZATION

"The progress of civilization seems to
have been unfavorable to the virtue
of chastity."
— Gibbon, Decline and Fall of tks

Roman Empiri, I, fac, 504.

"The energy ... of civilization-man is directed out
wards."1 It is applied to materialistic and intellectual pro
gress at the cost of the spiritual. Thus "our knowledge has
increased but not our wisdom."2 Industrial mechanics have

astoundingly evolved, but not the modes of building
character. "While we are hastening from moment to
moment we have neither leisure nor repose . . . for the

development of character."8
"The stressing of the physical sciences without a corres

ponding cultivation of the spiritual factors has lowered
man's sense of his moral power and responsibility."4 "The
most noxious sign of the blight in the social atmosphere is
the openly increasing laxity of morals."5 In fact, "moral
sense is almost completely ignored by modern society."'

The race may be more intellectual than it ever was, but
it is not more spiritual. "Intellect preponderates. At the
same time . . . consciously hardly any one thinks today
of developing the soul."7 "The great intellectual progress
has been achieved to the detriment of soul life."8 Yet "it is
the character of the soul which determines man's level."*

Man has learned to control many of nature's forces. But
as long as he can not control the forces within himself there
can be no question of real civilization. "Control of appetites
is the first step in human culture.""

"As regards his sexual ethics man has . . . retro
graded."" Although a milder mannerism in sexual expres
sion has been adopted by mankind, it has not become less

sensual ; rather the opposite. "Human culture . . . has not

6
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Civilization 7

carried things further than the putting of a finer polish on
. . . our animal impulses."11 "The effort of our civilization
has been to domesticate lusts"13, and now they are found
and fostered in almost every home. "In comparison with -
the mode of life which prevailed among mankind for
thousands of years we people of the present day are living
in a very immoral age."14 "Sexual morals have been cast
aside."15 "Sexual license would seem to be the unwritten
code of modern society."1* "We find ourselves ... in a

welter of urban sensualism and immorality.""
Sex tends to permeate to such an extent man's mental

and emotional as well as physical existence that "sex and
its expression have become an obsession"18 ; and the present
generation stands practically indicted as one of sex-addicts.

Characteristically one finds in this age of boasted
culture: society saturated with sexual abuses from the
bottom to the top ; prostitution flourishing on a Gargantuan
scale; white slave traffic amongst the fastest growing
crimes19; abduction and seduction as daily occurrences;
"criminal assaults upon children . . . greatly increased"80 ;

abortions more frequent than at any period, and as lightly
looked upon as is the extraction of a tooth ; sexual relation
ships among students of colleges and schools; "epidemics
of venereal diseases ... in highschools"21 ; widespread
indulgence in perverse sex practices by old and young, even
the very young; sex plays on stage and screen attracting
largest audiences; sex novels finding the best market;
sophistical sex teachings disseminated without restriction,
their popularity resulting from the fact that they provide
excuses for personal weaknesses ; and such a prevalence of
male and female troubles that it would seem that 'civiliza
tion' inevitably spells 'syphilization'.

"Mere animalistic sex expression has no more place in
worthwhile civilization than would mud-huts serve as

modern houses."" But in our pseudo-civilization worse than
animalistic sex misuses are indulged in and condoned.*3

There can be no question of real civilization until a re
lentless campaign against the domination of sex is well on
its way. A lessening of the overwhelming influence of sex
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8 The Coiled Serpent

is necessary before the race can claim a semblance of true

culture and of becoming spiritualized.
It is just because spirituality has been practically dis

carded that sensuality has become paramount ; for there is

a close relation, in inverse ratio, between the two: only
where the one is absent can the other rule.

Hence the great need of consciously and conscientiously
approaching a spiritualizing ideal. In themselves "ideals
. . . testify to a high level of civilization"" — particularly
when they help to bring the spiritual nature to the fore, the
animal nature to the background of human consciousness.
Therefore "human nature . . . must be modified according
to a definite ideal."25 And the needed ideal must in the
first place diminish the overpowering fascination of sex.

Because "it is not possible to develop . . . civilization
unless we can inhibit primitive passions"28, "there is as yet
no civilized society."" Above all other responsibilities "the
task of humanity is to build up a genuine civilization, a

corpus spirituale of mankind"28 — a civilization in which
a purified love, disentangled from all sexual accretions, will
come into its own. *****
1 Spenoler, The Decline of the West, I, 37.
* Juno, Psychology of the Unconscious, i, 24.
5 Eucken, Present-Day Ethics, vi, 125.
4 Sockman, Morals of Tomorrow, I, iii, 68.
8 Corelli, Free Opinions, 84.
* Carrel, Man the Unknown, iv, 152.
7 Keyserlino, Creative Understanding, II, 120.
8 Same as 7, II, 1 12.

* Same as 7, II, 1 12.

10 Stockham, Tokology, xi, 162.
11 Lydston, Genito-Urinary, Venereal and Sexual Diseases, VI, xxii, 524.
'* Eokartshausen, The Cloud upon the Sanctuary, iv, 54.
18 Tanner, The Intelligent Man's Guide, lxiv, 212.
14 Nietzsche, Dawn of Day, I, 9.
15 Same as 8, iv, 153.
18 Same as n, VI, xxii, 526.
17 Durant, The Story of Philosophy, vi, 314.
18 MacFadden, Encycl. of Physical Culture, V, ii, 2450.
19 Hoover, Memorandum o

f Federal Bureau o
f Investigation, August, 1936.

10 Bebel, Woman: Past, Present and Future, xii, 205.
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Civilization 9

Parran, "The Next Great Plague to Go"; in: The Survey Graphic,
XXV, vii, 407.

Dennett, "Sex Enlightenment'; in: Calverton, Sex in Civilization, 100.

See Ch. xxix, Perversion.
Freud, Civilization and its Discontents, iii, 58.
Metchnikoff, The Prolongation of Life, IX, iv, 325.
Kirsch, Sex Education, xix, 495.
Adler, Reconstruction of the Spiritual Ideal, v, 162.

Same as K, v, 163.
See Ch. xxi, Love versus Sex.
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IV
EVOLUTION

"Evolution if . . . the triumph of hu
man qualities over animal qualities."
— Kropotkin, Ethics, x,254.

Whether or not the materialistic theories about it are in
every way correct, "evolution is a fundamental element in
life."1 "It is a change forward and upward'", "an advancing
from the imperfect to the perfect."3 Many however mistake
the growth of our civilization for evolutionary progress and
think of these two processes as being synonymous. But they
are neither equivalent nor always parallel.

Evolution brings with it a proportionate degree of true
civilization. But civilization as we know it is not in every
respect the outcome of evolution. Our civilization is largely
the result of an exclusive development of mind, of a one
sided attention to matter and to material life at the cost of
spiritual development. High mental efficiency is only then a

characteristic of harmonious evolution when it concurs with
commensurate spiritual unfoldment. Evolution will then
not only make man scientific, but — by letting his unfolding
faculties find expression through a spiritualized mind — it
will make him approach omniscience.

Overdeveloped brain power however, applied exclu

sively to material science, is as little a natural concomitant
of or an aid to allround evolutionary growth as are over

developed muscles. Therefore most of the remarkable in
tellects of this day and most of the modern inventors with
their astounding accomplishments can not be considered to
be products of normal evolution. They are more like hot
house products of an abnormal civilization. They are the
outcome of a forced and artificial growth of lopsided quali
ties, carried on through many generations. They are in the
human kingdom what exceptionally trained animals are in
the sub-human. They are no samples of evolutionary
growth toward the superhuman.*

10
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Evolution i i

Civilization as it is distinctly constitutes a hindrance to

spiritual unfoldment. In its concentration on materialistic
and mental achievements it neglects and suppresses the
inner development of man. It antagonizes the higher ex

pression of the life force which evolution seeks to bring
about.

It is for this reason that our present civilization is on
its way to follow the fate of most preceding civilizations.
They reached a high state of mental development and of
material well-being. Then, when their materialism together
with its attendant lack of morality nullified their value in
the evolutionary scheme by antagonizing the unfoldment
of the spiritual element, they were inexorably destroyed.

Total destruction of our own civilization can be pre
vented only if cognizance is taken of the spiritual demands
of evolution.

Evolution is nature's process of allowing the latent quali
ties of the life force to come gradually into perfect mani
festation. For this purpose she constructs ever more suitable,
more responsive, more delicate living instruments through
which to express always more of her own innermost being,
more of that unfathomable element which we call spirit.

In the simplest physical forms of the mineral kingdom
nature can only manifest what seems to us unconscious
existence. In the plants — which rise above the minerals,
out of and above the ground — the life force stirs and
shows a consciousness of sentient living. In the animals —
which might be called uprooted plants, growing by motion
and by emotion above the animal kingdom — life expresses
itself in instinctive consciousness. In present humanity —
grown mentally above the animals — life's energy displays
itself in a conscious realization of self-consciousness.

Could this rudimental humanity as it now is be the

climax of the evolutionary scheme? Of course not. "Man
as we know him is by no means the highest creature that
will be evolved."5 "There is not the slightest reason for

supposing that the powers . . . which we human beings

happen to possess are the highest of which this planet is
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12 The Coiled Serpent

capable."8 "Progress is the law of life, man is not Man as

yet."7 The process of progress must continue until nature
can perfectly reveal its highest powers in a perfected instru
ment. A superhumanity must be developed which realizes
an untrammeled expression of spiritual consciousness.

At the primitive human stage there came a change in
the evolutionary method.

Pre-human progress was involuntary. But "human
progress can be willed"8 — nay, it must be willed. So far
growth had been regular and automatic, unopposed. It
might have continued thus if man (that is: the human
species) had not used self-consciousness to foster self-indul
gence and sensuality. He thereby set up an impediment
which he himself must again undo by self-chosen, willing
effort. Instead of continuing mechanically from without,
growth has become an accomplishment that must be aided
from within. "Further evolution . . . will result solely
from conscious efforts towards growth."9 It can be achieved

only through persistent self-exertion. Henceforth "man,
not striving toward evolution . . . not helping it

, will not
evolve. And the individual who is not evolving . . . goes
down, degenerates . . . This is the general law."10

The choice is man's. Will he successfully progress
toward the succeeding stage of fully spiritualized humanity,
and finally to that of divinized superhumanity, then he must
with self-determination overcome the obstacles to growth.

"

"Divinity is in us ; animality hampers and constricts it
,

stunting our growth."11 Especially "sexual activity weakens
man ... in his most essential, his spiritual expression."1'
"If the race is to progress ... it must somehow become

- less sexual"13 ; for even "the potentiality of a higher spiritual
life ... is endangered by fleshly lust."14

Human evolution cannot proceed unless man sets him
self to the task of overcoming the passions which obstruct

- his spiritual unfoldment. "He who shall attain to perfec
tion must be one who . . . has courage to be absolutely
chaste."18

* # * # »
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Evolution 13

1 Kelloog, Human Life, 133.
1 Same as 1, 133.
8 Heoel, Philosophy of History, 108.
1 See Ch. Ixxxvii, Supermen.
5 Kinosley; quoted in: Spencer, Autobiography, I, xxiii, 472.
• Wells and Huxley, The Science of Life, III, v, 418.
7 Brownino, Paracelsus, V, 741-2.
8 Radhakrishnan, "Philosophy in the History of Civilization"; in: Pro

ceedings of the Sixth International Congress of Philosophy, 548.
9 Ouspensky, Tertium Organum, xxiii, 322.

10 Same as 9, xxiii, 322.
11 Papini, Life of Christ, 123.
18 Tolstoi, Works, XVIII, 470.
18 Inoram, The Modern Attitude, iii, 39.
14 Solovyof, Justification of the Good, I, ii, 47.
15 Kinosford, The Perfect Way, viii, 221.

G
e
n
e
ra

te
d
 f

o
r 

d
e
v
e
n
e
y
jp

 (
U

n
iv

e
rs

it
y
 o

f 
C

h
ic

a
g

o
) 

o
n
 2

0
1

6
-0

1
-0

4
 1

9
:4

8
 G

M
T
  
/ 

 h
tt

p
:/

/h
d
l.
h
a
n
d
le

.n
e
t/

2
0

2
7

/u
c1

.b
3

1
5

4
5

4
2

P
u
b
lic

 D
o
m

a
in

, 
G

o
o
g

le
-d

ig
it

iz
e
d

  
/ 

 h
tt

p
:/

/w
w

w
.h

a
th

it
ru

st
.o

rg
/a

cc
e
ss

_u
se

#
p
d
-g

o
o
g
le



V
THE DEADLOCK IN HUMAN

EVOLUTION
"The strength of the sexual appetite
. . . is unquestionably the great ob
stacle to the improvement of the
race."
— Newton, The Better Way, 15.

Human evolution has been at a standstill for many
thousands of years. As far as we can look back into history
and compare ourselves with the human elements of ancient
civilizations, no evolutionary progress is noticeable. Our
bodies have, if anything, deteriorated. Human qualities
have not improved. Character, emotions, and motives for
action have remained very much the same. "Our materials
for knowledge have increased, but not our intellectual
capacity."1 The intellectual power of our brainiest con

temporaries does not surpass that of a Homer or a Hermes,
or of purported Atlantean illuminati. Of any thing beyond
intellect there still occurs only sporadically no more than an
almost negligible indication.

Since we can trace no noticeable advance in human
evolution within a measurable period, it may well be pre
sumed that at some time in the past a seemingly insurmoun
table obstacle has been erected which has checked our
evolution. Some powerful factor must have prevented the
life force from rising to new and higher outlets.

Even a cursory survey of the progress of the expression
of life energy in pre-human as well as in human vehicles
will help to discover the nature and the cause of the obstruc
tion in the path of our evolution.

A fundamental difference between various stages of
evolutionary growth lies in the ways in which the life force
is being utilized. In all organisms, from the simplest to the
most complicated, the action of the life force is sustained

14
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The Deadlock in Human Evolution 15

by nutrition (which in a wider sense includes respiration).
All functions other than nutrition, instead of sustaining,
consume some of the available life energy.

In the smallest and simplest creatures, such as uni
cellular bacteria, life's energy is utilized in but a single way :

in fast multiplication. "A bacterium is all germ-plasm, all
reproductive material."1 Under favorable conditions hun
dreds of billions of specimens can descend from a single one
in a twenty-four hour period.'

Out of the unicellular beings nature has gradually
evolved the multicellular and complex creatures in which
groups of cells are differentiated for special purposes. In the

jellyfish, for instance, parts of the body's surface have

protruded and grown into grasping and feeling extensions.
Other cells of the skin have become receptive to impressions
of light, preparing what later becomes an eye. And so with
other rudimental organs of the senses. Within the body
an incipient muscular and

'
a still diffuse nervous system

have begun to take shape. Body-growth, muscular exertion,
and the nascent faculty of perception of the external world
require a goodly share of the life energy which in the lowest
forms was monopolized by reproduction. At the stage of the

jellyfish reproduction is still profuse, though not comparable
with that of bacteria. Fast multiplication remains neces
sary wherever destructive factors cause a high rate of
accidental deaths; but as a rule this need diminishes as

evolution of the form proceeds, and new and higher facul
ties are being developed.

At the more elaborately organized stage of the reptiles
the most striking functional change that by then stands out
as having been accomplished is the centralization of the
nervous system. The spinal cord has been definitely estab
lished ; and at the head-end of the cord the cerebellum is
ready to register impressions. Its functioning and that of
the entire improved nervous system required an additional
amount of nervous energy. The new demand for this
specialized form of the life force — which again had to be
taken from what at earlier stages would have remained
available for the reproductive system — necessarily caused

reproduction to be slowed down.
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i6 The Coiled Serpent

Ascending the scale of being to the mammals, we find
the cerebrum or fore-brain developed to a certain extent.

As above stated, the reptiles had the cerebellum or hind-
brain; but "its activities are considered as not entering
consciousness."4 Provided with a be it only slightly active

cerebrum, the mammals become conscious of sense-impres
sions, and therewith capable of more strongly sensed emo
tional responses to impressions from the outside. Again, with
the introduction of these newer functions life energy is

transferred from the reproductive organs to the brain ; and
reproduction is considerably diminished.

Between the evolutionary stage of the highest developed
animal and that of man there is a gap so far as scientific
knowledge about it is concerned — an unfathomable dark
cleft. It looks as though evolution at this point, quite
against its customary gradual procedure, had taken a sud
den and bold leap. Before following it in that hypothetical
jump across the canyon of 'missing links' a critical look
back over the covered ground may well be taken.

The point that stands out prominently is that originally
the entire flow of life's energy was directed toward reproduc
tion. Inherently, from that time on, the reproductive prin
ciple has held a first claim on the life force. Every new
function of the evolving organisms could be introduced only
at the cost of reduced reproduction. The energy needed for
each new evolutionary acquisition had to be diverted from
the earlier established reproductive tendency, and to be
transformed into other modes of expression. The life force

had to be used more and more for inward instead of for
outward purposes.

All the way up through the animal kingdom this process
was made easy by the absolute power of instinct, which un
failingly guides all animals in their every activity in har
mony with the plan of evolution." The animal is bound to
follow that guidance because it has no faculty, no power of
its own, with which to oppose nature's will and purpose.

Thus it was an easy matter for the evolving animal to
yield more and more of its reproductive energy and activity
to the needs of higher and higher evolutionary attainments.
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The Deadlock in Human Evolution 17

Now : the human stage.
Mind, reason, intellect, conscious self-consciousness are

the evolutionary characteristics of the human species.
Thanks to a far better developed brain than possessed by
any group in the animal kingdom, these new factors can
function in man.

The additional brain development has been made pos
sible by nature by instituting a long period of childhood,
followed by years of adolescence before maturity is fully
reached. To make the most of the evolutionary advantages
and possibilities it is evident that in the first place youth, up
to full maturity, should conserve all of life's energy for the

development of body and of brain.'
But after maturity has been reached the law of evolution

does not cease to require more and more transmuted energy
at every forward step. For the adult as truly as for youth,
for the married' as truly as for the unmarried, further pro
gress in evolution can only be attained at the cost of dimin
ished sexual activity. In some of the higher animal species
this had already been reduced to as little as a single act in
the season of rut, which in many cases occurs only once a

year. For human beings, then, a still further reduction — a
limitation to the few occasions when propagation is con

sciously willed — is requisite if evolution is to proceed.
In the human body nature continues to be lavish with

the production of seed as a storage battery of life force. But
more insistently than ever the evolutionary law demands
that — except for limited generative use — the force be
kept within the body for regenerative purposes.1

For mankind this has been always a most perplexing
problem. "Man is the first product of evolution to be ca
pable of controlling evolutionary destiny.'" Endowed as he
is with reasoning powers, he must independently decide up
on his own behavior, without the compelling guidance by
instinct. Supplied with mind, he is expected to cooperate
consciously with nature in her further evolutionary program.

Unfortunately humanity has arrantly failed to make a
serious effort to promote its own further progress. Instead
of using the power of the mind to understand the respon
sibilities which freedom from blind obedience to instinct
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i8 The Coiled Serpent

entails, mankind has refused to listen whenever it was re
minded of the requirements of the evolutionary law. It was
so much easier to lend an ear to the promptings of desire,
which was an unknown element up to the human stage.10 It
must have been very soon after the acquisition of mental
self-consciousness and his becoming aware of stirrings of
primitive impulses, that man began to use the mind to stimu
late the desires of the body. In this way he has indulged the
almost negligible sexual impulse which he inherited from the
animal kingdom, until it has become a desire so strong that
he has difficulty to control it.

Overstimulated by this unnaturally strong desire of his
own making, man has looked for arbitrary ways in which to

gratify it. Although reducing actual reproduction, he has
discovered ways of unreproductive sexual action. But every
such act, whatever form it takes, is a misuse of sex and uses

up some of the life force that should be utilized for the

support and the development of higher faculties. "The
record of our race progress clearly shows how our upward
movement has been checked ... by that misuse."11

At the time when mankind became accustomed and
addicted to sexual acts without reproductive purpose, at that
very time it put a deadlock into the course of its evolution.
Not until this deadlock is removed can humanity, individu
ally and jointly, stride on toward the attainment of the

greater faculties and powers which evolution has in store
for man." *****

1 Juno, Psychology of the Unconscious, i, 24.
2 Wells and Huxley, The Science of Life, IV, v, 551.
' Same as *, IV, v, 439.
4 Morris, Human Anatomy, VIII, 869.
s See Ch. xii, Instinct.
6 See Ch. xxiv, Adolescence.
7 See Ch. xix, Marriage.
8 See Ch. xxxiv, Regeneration.
5 Same as IV, ix, 642.

10 See Ch. xiii, Desire.
11 Gilman, "Sex and Race Progress" ; in : Calverton, Sex in Civilization,

121.
12 See Ch. lxxxvi, The Future.
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VI
THE IDEAL

"The ideal man is . . . non-attached
to his bodily sensations and lusts."
— Huxley, Ends and Means, i,4-

Amongst those who give this subject serious thought
practically "every one today admits that our sexual life is

far from perfect."1 But instead of attempting to perfect it
by lifting it to the level of an ideal, the majority tries to
lower that life to a cunningly intensified sensual gratifica
tion. The general tendency is to idolize its imperfections,
even to worship at the shrines of its deformed images. And
the only effort to counteract this degrading idolatry consists
in an occasional ineffective mumbling by would-be moralists
about so-called moderation.

The genuine doctrine of moderation deals with the
elements contributing to evolutionary growth. It teaches
avoidance of lopsided development. It warns against ex
tremes in physical training, in rigidity of asceticism, in re

ceptive sensitiveness, in compassionate emotions, in intel
lectuality, in philosophical abstraction, in spiritual medita
tion — all of which are necessary factors that must be

practised, but that must be kept in balance with each other
if harmonious evolution is to be attained. The world how
ever has avidly grasped and misconstrued the doctrine of
moderation in evolutionary elements, and applied it to its
own anti-evolutionary tendencies to self-gratification. The
ideal doctrine has been degraded into an excuse for personal
habits and weaknesses, every individual proclaiming that
his particular standard of pandering to these can serve as a

model of moderation.
Not moderation, but elimination is the ideal in regard

to evolution-retarding habits. In a sanitarium for dope-
addicts it may be advisable to allow patients temporarily
a restricted — but at the same time gradually diminishing
— use of narcotics. Similarly it may be advisable to condone

19

G
e
n
e
ra

te
d
 f

o
r 

d
e
v
e
n
e
y
jp

 (
U

n
iv

e
rs

it
y
 o

f 
C

h
ic

a
g

o
) 

o
n
 2

0
1

6
-0

1
-0

4
 1

9
:4

8
 G

M
T
  
/ 

 h
tt

p
:/

/h
d
l.
h
a
n
d
le

.n
e
t/

2
0

2
7

/u
c1

.b
3

1
5

4
5

4
2

P
u
b
lic

 D
o
m

a
in

, 
G

o
o
g

le
-d

ig
it

iz
e
d

  
/ 

 h
tt

p
:/

/w
w

w
.h

a
th

it
ru

st
.o

rg
/a

cc
e
ss

_u
se

#
p
d
-g

o
o
g
le



20 The Coiled Serpent

that sex-addicts (that is to say: all those who have habitu
ated themselves to sexual acts) do not suddenly break their
habit, provided they will gradually overcome it. But no sane

person can opine that a continuous use of drugs should be

prescribed for the dope-addicted patients — not even in a

so-called moderate degree. Still less that it should also be
recommended for those who are free from the addiction.
As little reasonable is it to claim that quasi moderate sexual

activity must continually be indulged in by those who are
addicted to such acts, and that also it should be recom
mended for all who are not so addicted.

Once realizing that the sexual life of humanity is far
from faultless, it becomes imperative to look impersonally
and unbiased for a way out of its unsound condition.

Evidently two pathways lie ahead: one leading up out
of entanglement, the other down and deeper into it. Man
must either climb toward the radiant, though seemingly
lonesome summit, or slide into the tempting shadows of the
crowded lower path. The one path is the way of self-control,
of mastery over sex, leading to purity and progress; the
other is the road of self-indulgence, of enslavery to sex, of
passion and resultant retrogression.

One must either recognize that sexual intercourse is not

essential to individual well-being*, and encourage conti
nence ; or acknowledge the regular necessity of such inter
course for all who are physically mature, and frankly sanc

tion licentiousness. Sexual acts must either be limited to

propagation, or perversion5 must be condoned. There must

be either a sane and sanitary living, or there will be a wider
spreading of venereal disease.4 If there is no purification,
there is bound to be purification.

On the one path there is ethical refinement", clarifica
tion of the mind6, and general regeneration ; on the other,

moral decay, mental retardation and allround degeneration.
Either a transmutation of the sex force will bring spiritual
expansion; or continued transgression of natural law will
dull the already acquired, and limit all chance of developing
higher faculties.
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The Ideal 21

Man must either consciously help evolution and make

every effort to ascend to the superhuman state7 ; or he will
stubbornly counteract and undo the work of evolution, and

thereby descend below the grade of the sub-human state.

Every human being has the choice between those two
paths. "Every individual ... must belong either to the
side which is in favor of purity, or to the fraction which
practises and advocates sensuality."8

Which of the two will lead to a more desirable, more

worthy, more ideal humanity? "Which must we choose and
follow? ... A voice from within in each case definitely
and clearly gives the answer; and all that is left for moral
philosophy to do is to give it the form of a universal rational
principle."9

Such a principle is contained in the following formula :

FOR ADVANCED EVOLUTIONARY GROWTH PASSION MUST BE

CONQUERED AND THE GENERATIVE ORGANS BE USED FOR GEN
ERATION only. In other words : all the sex force not actually
used for the perpetuation of the species must by transmuta
tion be made available for higher evolutionary attainment.

The sexual life to which the application of this formula
leads is a spiritualized and impersonal one — a life in which
the personality's actions are ruled by spiritual motives, and
in which the selfish longings of the body, of the senses or
of the mind cannot be allowed to play any part.

As an ideal this applies to all. Albeit not within im
mediate reach of every individual, as a final destination it
is the same for all. It is "an ideal that is set to us as a task :

we must strive toward it
,

even if its realization is beyond our
power."10 For a majority it may be so far away that it

seems unattainable indeed. But a close approach to its
attainment is possible for quite a number. In individual
cases it has been successfully approached, always concurring
with commensurate spiritual growth.

Amongst those who have fully realized this ideal in the

past are some who have left imperishable impressions of
spiritual greatness on human history. They, the wisest
teachers that ever trod the earth, stand out as exemplars
of what mankind can be and of what it is destined to be
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22 The Coiled Serpent

when it grows spiritually mature. In the process of that
growth all humanity must gradually conquer passion, must

gradually diminish the abuse of sex.

Eventually the ideal of purity must be seen and recog
nized and ultimately reached by all, if the race is to rise
from its wearisome condition of the human-animal to the
felicitous spiritual-human state. Every individual must face
the basic facts. Understanding these, one must choose the
ideal as a goal ; and the will must consciously be applied to
approximate that goal as rapidly as possible. A beginning
must be made by every one some time. To deny this is to
deny oneself the chance for evolutionary progression.

Once one's aspirations are concentrated upon the ideal,
its distant glimmering becomes more and more distinct and
more irresistibly attractive. Approaching it from wherever
one may stand, every conscious step in its direction edifies,
until consummate attainment well-nigh deifies.

All this may seem to many too idealistic. But ideals of
today are realities of the future . Undeniably, "the ideal is

remote . . . but he who will not attain it will fare well for
having striven after it."11*****

1 Forel, The Sexual Question, xix, 527.
* See Ch. xxxii, The Notion of Necessity.
1 See Ch. xxix, Perversion.
4 See Ch. xxxv, Venereal Diseases.
1 See Ch. xlvii, The Altruism of Ethics.
e See Ch. xvii, Intellect and Intuition.
7 See Ch. lxxxvii, Supermen.
' Scott, The Sexual Instinct, i, 20.
* Solovyof, Justification of the Good, I, ii, 53.

10 Silberer, Problems o
f Mysticism, III, 413." Tolstoi, Works, XVIII, 471.
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PART

TWO

SUBSTANTIATING

THE

IDEAL

"This ... is supported by testimony
from so many independent sources
that it can not be dismissed lightly."
—Lippmann, Preface to Morals jx, 156
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"Men as you are today, half-men, half-beasts
. . . Are you so satisfied with your bastard
and imperfect humanity, with your animal-
ity scarcely held in leash?"

—Papini, Life of Christ, 123.
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VII
CONSIDERATIONS

"There are certainly a number of
highly rational arguments against
. . . passion."
— Foerster, Marriage and the Sex

ProbUm,lIjx,3o8.

Not being a text-book, this work does not attempt to be
either complete or systematic. It is more in the nature of
a test-book : one in which the genuineness of the proffered
ideal concerning the importance of conservation of repro
ductive energy is being tested on the touchstone of widely
diversified subjects. Science and metaphysics, sociology and
ethics, and philosophical and religious systems of all times
are lightly touched upon, at a single point, for the purpose
of substantiating the ideal and of proving its intrinsic value.
In almost every direction evidence can be found in corro
boration of the ideal of purity.

A perusal of the following four-score chapters will reveal
how widespread and how well supported is the view that
the evolutionary development of body, of intellect, of every
cultural attainment, of spirituality and of hidden powers
largely depends upon the conservation and transformation
of sexual energy.

Where each chapter deals with a single subject, each

presents but a single argument or suggests only a single
consideration. Therefore one chapter by itself may or may
not prove strikingly convincing. But each in some way
serves to strengthen all the others; each chapter contains
a contribution to the central theme of the book.

All statements made or quoted can not be equally strong,
and they are not expected to be always generally accepted.
More likely than not even the most conclusive remarks
would be rejected anyhow by the multitude which clings
to its addiction to sensuous gratification. Evidently "least
of all can I hope for approbation from those who are . . .

«5
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26 The Coiled Serpent

under the power of passion."1 "For he that lives at the
dictates of passion will not hear nor understand the reason

ing of one who tries to dissuade him."1 "Passion seems not
to be amenable to reason."3 It is still true that "this lower
principle in man would not listen to reason and . . . would
never naturally care for any arguments."4

After all "each man can only prize that which to a

certain extent is analogous to him, and for which he has at
least a slight inclination."5 Therefore the thoughts expressed
in these pages are intended mainly for those who have
become already somewhat receptive to spiritual principles.
Even to those perhaps not all the arguments presented in
favor of the ideal will appeal. But if by logic or by intuitive
reaction they find that the cumulative evidence of be it only
half a dozen chapters seems convincing, then that should
suffice to plant the seed of the ideal in their consciousness.

Nearly every one who is willing to face the evidence

frankly and squarely will have to acknowledge that the ideal
is based on a deep, solid stratum of universal truth. And
once this recognition is rooted, a little regular attention
will make it grow and bloom and bear the refreshing and
rejuvenating fruit which brings a taste of spiritual
realization. *****
1 Schopenhauer, The World as Will and Idea, IV, xliv, 338.
2 Aristotle, Nicomachean Ethics, X, ix, 7.
3 Same as 2, X, ix, 7.
4 Plato, Timaeus, 71.
5 Same as l, IV, lxviii, 497.
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VIII
SPIRIT VERSUS MATTER

"The law of spirit ... is to go up ;

the law of matter ... is to go down."
— Saint-Martin, Oeuvres Posthumes,

1.3 "2.

In their final essence "spirit and matter are only opposite
poles of the same universal substance."1 As the primary
expression of nature's law of polarity, without which the
universe could not exist, they are "states of one unity,
divided only in our conception of the modes of its mani
festation."1

On this point the deepest philosophies, the highest occult
teachings, the broadest religious viewpoints and the farthest
reaching scientific searchings seem to lead to very similar
conclusions. They have come to look upon spirit and matter
as being basically one single element which from one form
of expression can be transmuted into another by changing
its rate of vibration. "Regarded concretely, spiritual and
material being are two kinds of energy which can be trans
formed into each other, just as mechanical motion can be
transformed into heat and vice versa."3

If looked upon in the same analytical way, steam and
ice are basically one and the same thing ; but in every-day
talk and for practical purposes they remain definitely dis

tinguishable and as good as opposites. Their relative op
position and yet basic unity may be indicated by calling ice
the lowest form of that of which steam is a higher manifes
tation. And so may matter be called the lowest form of that
of which spirit is the highest expression.

Only the exceptional mind can occasionally contemplate
and still more rarely entirely grasp the ultimate reality of
oneness. For a perfect understanding of the state of unity
we first "must escape from matter, which is but an inferior
form of spirit"4 ; that is to say, we must escape from the crys
tallizing power that matter holds over us. For the average

27
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28 The Coiled Serpent

human intellect the standpoint of duality is the more logi
cal, the only comprehensible. Therefore spirit and matter
are for the present purposes dealt with as antithetical.

Justification for considering matter low and spirit high
can be found mainly in a comparison of their rates of vibra
tion : that of matter and its qualities is low and slow, while
that of spirit and its attributes is high and fast beyond mea

sure, beyond imagination.
Wherever two of different rates of speed are linked to

gether, as spirit and matter inextricably are, there is conflict,
push and struggle, strife for supremacy. Thus spirit and
matter are in constant conflict with each other ; spirit always
pushes onward and matter is holding back. But about the
final outcome of their contest there cannot be a doubt : the

quicker always ultimately wins, in the evolutionary arena as

in the wrestling-ring.
In the end matter—which expresses the static power of

solidification, of separateness, of selfishness and of sensuous-
ness—is fated to be vanquished by spirit, whose dynamic
power is that of expansion, of unification, of self-effacement
and of sublime purity.

"In that victory of spirit over matter . . . matter is not

destroyed but is made ... an instrument of the activity of
spirit."5 Matter will then no longer oppose, but support
spirit ; it will become spiritualized itself, and will manifest
only that which is in accord with spirit, namely: absolute

purity in every expression of life.
"Such purity is necessary if real spirituality is to be at

tained."8

*•***♦
1 Mathers, The Kabbalah Unveiled, Preface, viii,
* Hartmann, Occult Science in Medicine, II, ii, 32.

1 Solovyop, Justification o
f the Good, I, ii, 47.

4 Maeterlinck, The Great Secret, xii, 259.

' Same as *, II, iii, 180.

• VivEkananda, My Master, 47.
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IX
EMBODIED SPIRIT

"Man is a human being only if he
conquers nature by spirit."
■— Keyserlino, Book of Marriage,

111,308.

In humanology the clashing cosmic elements of spirit and
matter are represented by the human "spirit, which is the
. . . emanation from the divine, and the body with its
various desires and passions, which is of the nature of
matter."1 And as cosmically matter is lower than spirit by
reason of its lower rate of vibration, so the physical human
body is lower than the indwelling spirit.

Everything that increases the power of matter over man
makes the body denser, lower in vibration and less fit to
serve as an instrument for spirit. Even the body's finest

organs high in the skull become thereby less accessible to

spirit.
The attraction of matter is most powerful in the organs

in the lower part of the trunk. Hence there are good reasons
for designating the sexual tendency as belonging to man's
lower nature. It is this lower nature with its animal qualities
that must be conquered by the spirit within man in order
that he may become a truly human being. "The binding
of the lower is necessary in order that the higher may act.

To give a clear definition of the spirit in man seems, alas,

impossible. Mere words cannot correctly define it because
"since it is spirit ... it can be comprehended only spirit
ually."3 As long as man is "controlled by carnality . . .

there is nothing in him that can touch or sense spirit, and
therefore he cannot be conscious of it."4 Very few possess
the needed faculty of spiritual comprehension. And few
are they who are willing to take up the rigid training neces

sary for the acquisition of that faculty — probably just be

cause for this purpose "the lower faculties . . . require to

be strictly governed by the higher."5

99
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30 The Coiled Serpent

Those wise ones who had acquired the faculty of spiritual
comprehension have stated in different ways but always
"with absolute certainty that essentially we are spirit"";
that we are not a body which may or may not have a soul,
but that we are a soul (or individualized spirit) incidentally
using a body ; that "the body is but an instrument existing
for the use and sake of the soul, and not for itself."7 But to

prove this to ourselves "we have to discover the spirit in
us by stripping off all that is extraneous to it ... A
strictly ethical discipline is insisted on ... an absolute in
ward purity demanding self-mastery and self-renunciation"8,
in the first place a renunciation of everything that increases
the power of matter over spirit. "If we wish to become

spiritually developed we must . . . become rid of our
sensuality and passions."9

As expressed in the language of a somewhat orthodox
moral philosophy, which none the less is basically true:
"if the spirit ... is to increase in power, the flesh must
be subdued."10 "As long as the satisfaction of the appetites
and lusts of the flesh is included in man's ideals and aims,
he never can rise above the plane of animalism."11 'Flesh'
here refers to man's "material nature which violates . . .

the spirit, is opposed to and exclusive of it."1s And since
"the predominance of flesh over spirit expresses itself most
strongly ... in the carnal union"13, the first step towards
giving supremacy to spirit is to master the sexual urge.

It is "the grossness of all the matter in which material
man consists . . . which holds the soul in continual imper
fection."14 "Our body . . . fills us with desires and passions
and vain imaginings . . . and a host of frivolities."15 But
once "having got rid of the foolishness of the body, we shall
be pure . . . and know the clear light of truth."18 "Who
then would not . . . strive to wean himself by degrees
from the domination and insolence of this flesh?"

However, to subdue the flesh does not mean that the
body should be despised or stunted or neglected. "The true
attitude toward the body will be one neither of contempt
nor of weak pandering to its impulses."18 The whole trend
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Embodied Spirit 31

of evolution shows a tender care on nature's part in the

building of better, finer, higher organized bodies, through
which spirit can ever more fully express itself. We can help
evolution, not by neglecting the body but by disciplining
and purifying it

,
by bringing its vibrations up to a higher

standard, "by refining and subliming it
,

and so heightening
its powers as to make it sensitive and responsive to all the
manifestations of the spirit."19 "The body is not to be put
off; it is to be ... made spiritual."10 And "the living
flesh itself becomes spiritualized in proportion to the inner
growth of its bearer."" Only by resolutely improving and

perfecting it as an instrument for spirit can we, while living
in a physical body, hope to know and consciously express
the priceless faculties of spirit.

# # # * #

1 Encyclopaedia Britannica, (Ninth Edition), II, 591.

' Adler, Reconstruction o
f the Spiritual Ideal, iii, 91.

a Heoel, Philosophy o
f History, 125.

4 Butler, The Coal o
f Life, xxiii, 315.

4 Buchanan, Therapeutic Sarcognomy, xv, 291.

• Taoore, Sadhana, ii, 30.

7 Kinosford, The Perfect Way, viii, 217.

• Radhakrishnan, An Idealistic View o
f Life, iii, III.

• Hartmann, In the Pranoas o
f the Temple, 47.

10 Solovyof, Justification o
f the Good, I, ii, 47.

11 Buck, The Soul and Sex, v, 145.
12 Same as 10, I, ii, 46.
13 Same as 1

0
,

I, ii, 52.
14 Eckartshausen, The Cloud upon the Sanctuary, iv, 52.
15 Plato, Phaedo, 66.
14 Same as 1

5
,

66.
17 More, Enchiridion Ethicum, III, iii, 199.
18 Black, Culture and Restraint, x, 290.
18 Same as 7

, viii, 217.
20 Nicholson, Mystics o

f Islam, 16.
11 Keyserlino, Creative Understanding, I, 20.
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X
THE SEX PRINCIPLE

"Sex is a thing of bodies, not of
souls."
— Hermes, Exeerpti by Stobaeus,

xxvi,44.

"It has been commonly imagined that sex is a primal fact
rooted in the very constitution of life, if not indeed of the

universe . . . But there is nothing of that fundamental
character about the device of sexual reproduction."1

Strictly, sex is only that which physically distinguishes
female from male. It is but one of the manifold manifesta
tions of nature's unfathomable law of polarity. So also is

electricity in its positive and negative poles; so is music in
its polar opposites of major and minor ; so are the contrasts
of spirit and matter, of day and night, of repulsion and
attraction. Innumerable are the expressions of polarity, of
which sex is but one instance.

To reverse this statement and to say that all polarity is
1 educible to sex is the specious reasoning of a race mentality
so pervaded with thoughts of sex that it seeks to sexualize

everything. Thus the idea of sex often has been connected
with the most abstract concepts, including deity. Unfor
tunately some of the deepest metaphysical dissertations have
used the words 'male' and 'female' in reference to positive
and negative forces in nature and to other polar opposites
far above the physical plane. This may have been done in
order to make the difficult abstract ideas more readily
understood by the average mind ; but with it all it has con
tributed to the widespread misunderstanding that sex

implies more than a physical differentiation. But apart
from that material distinction "nature knows no more of a

male and a female principle than of a vertebrate and in
vertebrate principle.'"

Whatever seemingly important place one may be in
clined to assign to sex in individual physical existence, from

3*
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The Sex Principle 33

a higher standpoint one can see in it no more than "a mere

temporary expression on the physical plane of the pairs of
opposites"1, "merely an adventitious . . . adaptation."4
Spiritually considered we are not 'men' or 'women' ; we are

spirit, using — and using only temporarily — a male or a

female body. "It cannot be too emphatically reiterated that
the sex function exists only on the physical plane"5, and
that "it is only in the body that sex exists.'" "There is no
sex in mind."7 Also "souls have no sex."8 Still less can there
be any question of sex in the spirit. From which it follows
that as one grows in spirituality sex loses its importance.

Abundant as may be the neo-psychological and the

erotically romantic and poetical attempts to put sex and its
function on a hallowed pedestal, only a sense-dimmed vision
can lead to the belief that this is where it rightfully belongs.
Sex being only a characteristic of the physical body, every
sexual gratification sustains the body in its resistance against
a fuller manifestation of spirit.

Before considering sex to be man's "crowning glory'"
and his "most godlike possession"10, one may well take into
account that every pig and every insect shares in the imagi
nary glory of that same possession which does not in any way
crown man as different from the lowest animal. "The re

productive process ... is still an essentially animal func
tion."11 "True spirituality demands its utter extirpation."11
Man's truly godlike possession lies in the possibility of
spiritual development. Not in sex. On the contrary, "the
absolutely spiritual man is . . . entirely disconnected from
sex."11

( Sexual reproduction has often been regarded as an

expression of man's creative power. But "reproduction is

not . . . creation."14 Even the purest sexual act, even on
those rare occasions when it is performed with propagative
intention, is not creative. The male's part in the act is at
best no more creative than the action of a husbandman who
sows, depending entirely upon nature to produce a harvest.
"The seed is deposited in the womb, and another cause takes

it
,

operates it
,

and moulds a child."15
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34 The Coiled Serpent

Moreover, the comparison of the male's role with that
of a sower is still too flattering ; and to say that "the woman
in her conception and generation is but the imitation of the
earth"18, is not giving her sufficient recognition for hers.
For she represents not only the earth, but the earth with the
seed, the ovum, already in it. The male, far from exerting
any creative power, is required to furnish only a fecundating
element, which perchance it may become possible to provide
without him. "The spermatozoon can be replaced by a
chemical or physiological agent. Only the female element
is essential." t

No, not in sex lies man's creative power. What is usually
spoken of as procreation is not in any way a manifestation
of creative faculties of the procreators. No human being
knows how to create the seed, nor how to make it grow into
a living being. Procreation is a physical expression belong
ing to the animal part of man — whereas creation belongs to
a higher, as yet practically unmanifested part in him.

"The only true creative function is that of . . . the
faculty of formative thought."18 Creative power is that
which consciously makes the subjective objective, by
exercise of intensely concentrated thought. It goes far
beyond what is so often considered to be the creative power
of artists, who even at their best are but extremely skilful
artisans giving more or less perfect physical form to what
they observe in visible objects, or to what in moments of
inspiration may have been impressed on them.1' The real

power of creation rests in the mind. And it can manifest

only after the mind has been freed from any connection
with sex, and has become indissolubly linked with spirit.

* * * * *

1 BmrrAUlT, The Mothers, I, iii, 91.
1 Same as l, I, iii, 91.
* Besant, "Mysticism, true and false"; in: Lucifer, IX, 181.
* Same as l, I, iii, 91.
8 Pryse, The Apocalypse Unsealed, 139.
1 Vivekananda, My Master, 45.
r Tanner, The Intelligent Man's Guide, xiv, 58.
8 Lutoslawski, The World of Souls, vi, 167.
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The Sex Principle

9 Curtiss, Letters from the Teacher, I, be, 2o2.
lf Collins, The Doctor looks at Love and Life, i, 16.

11 Maudsley, The Pathology of Mind, I, iii, 68.
u Same as 8, 216.
u Blavatsky, The Secret Doctrine, III, 458." Wells and Huxley, The Science of Life, IV, ii, 443.
15 Plato, Menexenus, 238.
14 Aurelius, Meditations, X, 26.
1T Carrel, Man the Unknown, iii, 91.
18 Same as s, 2i"j.
19 See Ch. xvi, Inspiration.
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XI
PURPOSE OF SEX

"The real purpose . . . propagation
of the species."
— Krafft-Ebino, Psychopathia Sex-

ualis,i,g.

Nature — or whatever one may wish to call that force
which manifests in the evolution of life and form — needs
in her evolutionary work an almost endless series of genera
tions in order to lead up to the final, perfect form. Through
innumerable generations of minerals, of plants, of animals,
of men, she is leading up to supermen and on beyond.

In all her kingdoms nature has instituted methods of
perpetuating the species "for the purpose that the perfection
which one generation has not reached may be approached
by the next."1 Of every method of reproduction self-evi-
dently reproduction is the natural aim. Thus also "in creat

ing the division of the sexes . . . nature has only one aim
— the continuation of life."1 The physical use of physical
organs of reproduction is by nature intended for physical
propagation, and for that purpose only. Certainly "those

powers and instruments and appetites which are subservient
to copulation were imparted to men not for the sake of vo

luptuousness but for the perpetuation of the human race."3
"Inasmuch as the object of the sexual function is the

preservation of the species, the act of copulation should be

performed only at such times and under such circumstances
as subserve that object."4 Sexual action that is not propaga-
tive cannot be considered to be in harmony with nature's
purposes. Every attempt to justify unreproductive sexual
action can only be the result of a wish to whitewash the
addiction of humanity to sexual abuse.5

It is irrational to ascribe to nature the intention that
sex should be used for sense-gratification, where that misuse
is but an invention of the human mind. As well might be

deduced from the existence of poppies and of all such

36
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Purpose of Sex 37

plants from which man has seen fit to extract narcotics and
intoxicating stimulants, that it is nature's intention to people
the earth with dope-addicts and drunks.

Always to serve in the most effective way her funda
mental plan — that is : to forward evolution — nature has

evolved different propagative methods for successive evolu

tionary forms ; from fission she has changed to budding ;

from this apparently to a hermaphroditic system; out of
which she has developed the method which requires co

operation of two separated sexes. "Man is born in the

present way only as the consequence ... of the law of
natural evolution.'"

Each change was introduced when evolution could be

promoted by a new method of reproduction. The still un
answered question is: why was unisexuality developed in
preference to some other propagative system, and how was
this particular method expected to aid evolution better
than any other.

While the physical aspect of sex is intended exclusively
for propagation, a secondary purpose entirely apart from
the physical must have been part of nature's plan when
instituting the sexual method of reproduction — a purpose
that would aim to advance human evolution in higher
realms simultaneously with that in the physical.

Emotional and mental and spiritual evolution must pro
ceed on parallel lines with that of the physical forms ; and
the evolving form enhances the possibility of higher emo
tional, higher mental and spiritual expression. All of these
are at first much more stimulated by the interdependence of
the two sexes than by the self-centered self-sufficiency of the
preceding undifferentiated and asexual systems of repro
duction.

But the attainment of the secondary purpose does not

depend on physical sex expression. It manifests in the

psychological or superphysical relation of the sexes.

The differentiation of the sexes has left each individual
intact as a soul. Only, where in the one sex a positive
principle has been emphasized while a negative was sub
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38 The Coiled Serpent

dued, in the other a negative principle has been strengthened
at the cost of a positive. As a result, the same as in magnetic
poles, there is mutual attraction. And that attraction, which
is not physical but psychological, serves to turn the attention
away from self and from selfishness; it lays the foundation
for loftier emotions, for a tender care of others, for sympathy
and self-sacrifice, for compassion and self-effacement, and
for pure love. And so sex fulfills its secondary purpose by
aiding in the evolutionary task of leading humanity in the
direction of the goal of conscious spiritual unification.

But not by physical union can this non-physical unifica
tion be attained. As soon as the lower organs are sexually
active there can be no question of any spiritual expression,
except if it be in the form of a sacrificial dedication to the
entity that may be born. Apart from this, sex and spirit
uality are diametrically opposed. Every attempt to give the

unreproductive sexual act a quasi sublime appearance is

nothing but self-delusion; it may lead to emotional exu
berance, but never to anything of a spiritual nature, never
to soul unification.

Far from enhancing higher faculties of the soul, each
physical sexual act which lacks propagative consecration
is a deterrent to those faculties. It cannot possibly promote
love, but only lust, which sooner leads to separation than
to unification.7 Instead of aiding, it frustrates spiritual evo
lution; for every such act draws one down into the world
of sense-bound matter from which one should be freed.

Therefore a limiting of sexual action to "the normal
object of the sexual appetite, reproduction"8 will most
effectually advance evolution.

Tolstoi, Works, XVIII, 456.
Ouspensky, A New Model of the Universe, xii, 516.
Lucanus, On the Nature of the Universe, iv, 21.

Lydston, Genito-Urinary, Venereal and Sexual Diseases, VI, xxii, 52y
See Ch. xxix, Perversion.
Blavatsky, The Secret Doctrine, III, 295.
See Ch. xxi, Love versus Sex.

Forel, The Sexual Question, viii, 230.
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XII
INSTINCT

"The sexual act in human beings is
not instinctive."
— Russell, Marriage and Morals,

Looking back over the path of evolution we see the mineral
kingdom still asleep in nature's womb, the earth; the

vegetable kingdom still connected with its mother, directly
fed through roots; then the helpless animal kingdom as

nature's toddling little child over which she closely watches,
holding it tightly by the hand. By this close, protecting
contact nature's own intelligence unerringly guides the
animal, in which it manifests as instinct.

"Instinct is given to the animals since they have no

understanding."1 In everything they automatically "follow
their instinct, and in doing so they act as nobly . . .

as their position in nature permits." The sexual body-urge
in itself is not instinct; instinct is the power which in the
animals controls that urge, just as it controls their selection
of the right food and their building of a nest, a hive, a web.
Instinct unfailingly directs and restricts their sexuality
which it allows to come into expression only in the season

of rut, purely for the perpetuation of the species. This is
the rule, "unless through association with mankind the
animal has become abnormal in this respect"3, in which
case the power of instinct is interfered with.

From her older child, from humanity, nature has with
drawn her guiding hand. Instead of instinct she has im
planted in man mind, which is an individualized part of her
own intelligence, so that in him "reason has completely
supplanted instinct in the government of conduct."4 "There
exists no instance in normal man of a determinate pure
instinct."5 Not even in the savage. Only the cells and cell-
groups within the body are still directed by instinct to per
form such processes as digestion and the restoration of dam

39
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4° The Coiled Serpent

aged tissue. But all acts of the individual have come entirely
under the control of human volition.

For the direction of human conduct by man himself na
ture has developed in him a brain through which the mind
can find expression. "Instinctive life does not need the

brain."0 Hence below the human stage instinct could be

manifest already before the brain began to be formed ; and
as long as the brain was not sufficiently developed to serve
as an instrument for the mind, instinct remained the regu
lator of conduct. But since individual mind has become ac
tive, instinct has become superfluous. Therefore, anatomi
cally, "as the brain developed, the centers for the older in
stinctive activities were covered over."7 Physiologists of high
repute agree that with the growth of the brain "the place
of instinct . . . was taken by intelligent educability"8, and
soon "intellectual powers . . . had the effect of superse
ding those of instinct.'"

Surely then, man's overstrong sexual urge cannot be ex
cused by ascribing it to instinct — to an influence from
which he has been cut off in the dim past. No instinct is
either urging or restraining him. The cause lies entirely in
himself, in his abuse of mind.

Part of mind's mission was to take over nature's task of
judicious direction and restriction of the sexual urge. But
instead of using his reasoning power for this purpose man —
becoming conscious of self-seeking, sense-serving, sex-stirring
possibilities — applied his mentality to the distortion of the
sexual life. In the exercise of reason presumably rational,
intelligent man "descends below the level of the beasts . . .

because he puts his intellect at the service of bestiality."10
"He calls it reason, but pollutes its use by being beastlier
than any brutes."11

It is believed that "the pairing of our earliest human
or half-human ancestors . . . was restricted to a certain
season of the year"1*, "and that abstinence was the rule at
other times."" "But . . . the sexual impulse became per
verted through lust."14 "In order to multiply the moments of
[body-] pleasure man acquired the faculty of repeating ge
netic acts during any season."15 This has been detrimental in
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Instinct 4i

several ways. For one thing "it was ... at the cost of the

length of his life."14 The most serious effect has been that
"he is manifesting a degenerative tendency instead of taking
an upward step on the evolutionary scale."17 By his chronic
animalism "man sinks lower than an animal because he lives
in a state of disorder which does not exist among animals."18

Where animals are only sexual, man has become sensual

by degrading the reproductive sexual urge into a desire for
unreproductive sensual satisfaction. Sensuality is man-made.

By overexciting the reproductive faculty for millions of years
man has only himself to blame for the impelling power of
the sexual impulse. And only he himself can reduce that
power and bring it back within the boundaries of its legiti
mate domain : that of the perpetuation of the race.

* # * # *

1 Schopenhauer, The World as Will and Idea, IV, xliv, 348.
' Paracelsus, "De Fundamento Sapientiae" ; quoted in: Hartmann,

Paracelsus, iii, 61.
' Curtiss, Letters from the Teacher, I, ix, 202.
4 McDouoall, Outline of Abnormal Psychology, 558.
5 Briffault, The Mothers, I, ii, 45.

• Solovyof, Justification o
f the Good, II, iii, 185.

' Paton, Human Behavior, xi, 335.

• Thomson, Towards Health, iv, 178.

• Paoet, Selected Essays and Addresses, v, 34.
10 Papini, Life o

f Christ, 62.
11 Goethe, Faust, Prologue in Heaven, 235.
11 Westermarck, History of Human Marriage, I, ii, 81.
13 Popenoe, Problems of Human Reproduction, ix, 102.
14 Guyot, Toga, the Science o

f Health, viii, 184.
15 Same as u

,

viii, 184.
14 Same as 14, viii, 184.
1T Armitaoe, Sex Advice to Women, xv, 215.
14 Kant, Lectures on Ethics, 123.
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XIII
DESIRE

"The slave of desire is quickly the
victim of lust."
— Riley, Bible of Bibles,vii,2og.

In its widest meaning the word 'desire' may be used to

express a longing for the attainment of any form of satis
faction, be it physical, emotional, intellectual or spiritual —
a longing for anything that can be expected to provide pass
ing pleasure or lasting joy. But in practical application the
use of the word more often than not has been limited to sig
nify a passional emotion for sense-gratification — and here
it will be so used.

Even in this restricted meaning desire does not exist be
low the human stage. Animals are equipped with appetites.
In their natural state they are guided by nature's intelligence
— that is

,

by instinct — to satisfy those appetites for pre
servation of self and of species. They serve nature's need in

a natural attraction to food or mate without being driven
by desire.

Only in man, endowed with mind and with self-con
sciousness, desire comes into being; for "desire is appetite
with consciousness thereof."1 Instead of being wisely led by
instinct man is misled by unwise use of mind and driven by
desire. At the evolutionary stage of average present human
ity mind is used in separative, selfish ways and is largely
confined to matter; and thus desire, produced by matter-
bound and matter-blinded mind, seeks separative, selfish
and material satisfaction. And "man not only . . . satisfies
the desires of the moment, but refines upon them and stimu
lates them"1 by a continual misapplication of memory and
anticipation, these two great powers of the mind.

Hence it is that "desire is insatiable and is always in
want"3, and that "merely natural impulses . . . make more
and more demands the more concessions one makes to
them."4 With it all, "no attained object of desire can give
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Desire 43

lasting satisfaction ; it can produce merely a fleeting grati
fication"5, which only feeds and fosters the desire and makes
it grope for forms of self-indulgence which grow ever more
noxious.

In most cases "the desire lasts long ; the demands are in
finite ; the satisfaction is short.'" And besides, "the satisfied

passion leads oftener to unhappiness than to happiness"7;
so that "so long as we are given up to the throng of desires
... we can never have lasting happiness nor peace."*

Therefore, to do what the ultra-modernists seem to pro
pound, namely "to make desire a final authority ... is to
invite chaos in the inner life"9 ; whereas "to diminish our
desires is the same as to augment our powers."10

Undoubtedly the lower forms of desire have their due

place in the scheme of evolution. As long as humanity was
in a young evolutionary stage such desire was as useful as a

teething ring is for a baby in the teething stage. But the babe
does not need the ring after the teeths cut through — al
though it may want to keep it as a toy. So does humanity
not need the element of desire after the breaking through
of a higher consciousness, although it may want to cling to
its every desire as to a pleasure-producing toy.

At the present time desire still may be the indispensable
motive power for those backward ones who will not move
or work without anticipating sense-satiety as a reward. But
that is not to say that it is still a necessary element for all, or
that it must remain for ever with those who are being helped
by it now.

Sooner or later one begins to see that desire for transitory
things does not and can not bring any permanent satisfac
tion ; and also that "so long as our desires are in conflict with
the universal law we suffer pain"11 ; that not only all "desire
is accompanied by pain"1*, but that desire itself is pain, and
that there is "no pain like passion, no deceit like sense."1'

Then, turning away from the tyranny of selfish sense -

desires, one finds an inner spiritual longing for more lasting
things, an unselfish aspiration for conscious cooperation with
nature's plans and laws which supplies an even more effec
tive motive power for action than desire.
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44 The Coiled Serpent

An intuitive knowledge of the reality of a higher form
of human existence, and a longing to attain it

,

become
manifest as one's unselfish efforts increase.

This longing lies deep down within each one, not like
desire fed by misdirected mind but wed to unerring wisdom.

It is an essential part of us; yet is it not to many actually
known because "our animal desires . . . have hidden from
us our true life."14 This is "the real misery of man . . . that
he is self-obscured, lost in the midst of his own desires."1'
Hence "the idea that man ought to liberate himself from the
bondage of earthly desires is the conclusion of a contempla
tive mind reflecting upon the short duration and emptiness
of all bodily pleasures."16 "To expel all eagerness of tem
porary desire . . . this is emancipation, and this is the free
man's worship."17

It is but a repetition of the conviction of the greatest
thinkers and of the mystics and the spiritual leaders of all
ages that for every person who wishes to advance in evolu
tion and to attain real happiness there comes a time when
"desires must starve . . . the animal passions must die."18

"Nothing hinders us so much in the development and
exercise of our inner powers as . . . our external desires."1'
"Those powers . . . are even by the slightest application
of desire disturbed and hindered."" Therefore all desire
must eventually perish. But it need not perish by the painful
process of being killed by force. By transmutation the lower
desires will automatically shrink, dissolve and vanish. Suf
fering will then yield its place to constant exaltation; for
"freedom from desire is like the choicest extract from the
choicest treasure."" "Divine influences will come to him
who liberates his soul of all carnal desires.""*****

1 Spinoza, Ethics, III, ix, Note.

* Schopenhauer, Neue Paralipomena, vii, 217.

1 Sextus, "Select Sentences"; in: Iamblichus, Life of Pythagoras, II, 194.

4 Foerster, Marriage and the Sex Problem, I, ix, 153.

* Schopenhauer, The World as Will and Idea, III, xxxviii, 253.

* Same as 5
, III, xxxviii, 253.

7 Same as 5
, IV, xliv, 368.
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Desire 45

* Same as III, xxxviii, 254.
• Briohtman, A Philosophy of Ideals, iv, 108.

10 Rousseau, Emile, I, iii, 319.
11 Taoore, Sadhana, iii, 61.
11 Aristotle, Nicomachean Ethics, III, xi, 6.
u Arnold, The Light of Asia, viii, 173.
14 Tolstoi, Life, xx, 153.
15 Same as n, ii, 40.
M Westermarck, The Origin and Development o

f Moral Ideas, II,
xxxix, 363." Russell, Mysticism and Logic, iii, 55.

18 Hartmann, Magic, White and Black, v, 136.
u Hartmann, In the Pranoas o

f the Temple, 48.
,e John op the cross, The Living Flame o

f Love, iii, 85.
11 Maitri Upanishad, vi, 30; in: Hume, The Thirteen Principal Upanishads,

442.
M Same as I9

,

48.
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XIV
THE PLEASURE PRINCIPLE

"Sex today ... is slimed over with
the thought of pleasure."
— Carpenter, Love's Coming of Age,

21.

What a restless, pleasure-craving, pleasure-grasping crowd
humanity has become! "The chief good is supposed by
the multitude to be pleasure."1 Pleasure is made life's
purpose, pleasure its single aim. Not purely recreation but
self-gratification; not merely amusement in the form of
harmless diversion, but such as is detrimental to the indi
vidual and to the race. And "closely connected with the pur
suit of pleasure is the serious increase of sexual license"1;
for "the pleasures of the body are the ones we most often
meet with ; these have usurped the family title."3

Not joy is being sought, not happiness, not gladness —
but sensuous stimulation and gratification, impairing physi
cal and mental health ; for "who that is a slave to [body-]
pleasure is not in an evil condition both as to his body and
his mind?"4 Such pleasure exhausts one's powers, while joy
increases them. Pleasure is usually followed by its opposite,
grief ; while "it is a characteristic of real joy that it never

changes into an opposite"5, because joy is absolute, while
pleasure is but relative.

"The mere sum of pleasures does not constitute happi
ness"9; more often "people are unhappy ... on account
of pleasure."7 In grasping pleasure they may "imagine that
they are finding happiness, whereas they are finding only a

frenzied and incomplete oblivion."8 For that is all that "plea
sure is ... a matter of momentary oblivion'", a chasing of
shadows, an utmost self-delusion. "In pleasure . . . there
is something positively unreal and ungenuine."19 It is no
part of real life. "The pleasure principle . . . prevails over
the reality principle to the detriment of the whole organ
ism."11 While imagining that they amuse themselves in the

46
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The Pleasure Principle 47

pursuit of pleasure, people frequently destroy if not them
selves then at least their chances of perpetual joy.

Well considered, "pleasure is neither good nor useful."11

It melts away the moment it is grasped, leaving naught but
dissatisfaction and emptiness. "This void which we try to
fill by the stimulus of sensations"1' calls ever for more of the

unsatisfying pleasure.

Giving to the word 'pleasure' a wider meaning than that
of indulgence of the body, it becomes necessary to distin
guish degrees of pleasure, supplying either physical or emo
tional or intellectual satisfaction. And "when one gets higher
than the intellect . . . one finds a state of joy in which all
pleasures . . . even of the intellect become as nothing."14

Naturally "the pleasures derived from the higher facul
ties are preferable ... to those of which the animal nature
is susceptible."15 "Pleasures of the mind are more consider
able to one's happiness than . . . pleasures of the body."16
"Bodily pleasures . . . rightly are called slavish"" ; they are

undoubtedly the lowest of all.
Not any person who knows a relatively higher pleasure

would ever want to surrender it for a lesser kind. "Nobody
would choose to retain the mind of a child throughout his
life, even though he could continue to enjoy the pleasures of
childhood to the utmost."18 Still less do they who have found
true joy — of which there is within oneself an unconditioned
and unlimited supply — long to go back to any form of
pleasure the nature of which is to gratify the personality by
limited means, conditioned from without. "They would not
resign what they possess . . . for the most complete satis

faction of all desires."19

"To make pleasure the aim of life is a sure way to de

prive it of all true joy."20 "The moment that reason gets the

upper hand pleasure is discarded."" This is why "the true

philosopher . . . abstains from pleasures."" He sees that
"pleasure is one of the chief things that beguile men from
the higher path"", because "it increases and intensifies the

personality"", which tenaciously holds on to the material
side of life, thus barricading itself against the spirit.
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48 The Coiled Serpent

"If you seek pleasures . . . you are as far short of wis
dom as you are short of joy"15 ; "for joy is an elation of the
spirit ; it can be attained only by the wise."16 Only "when
pleasures have been banished, then . . . there comes upon
us a boundless joy that is firm and unalterable."17

The trouble is that in the pursuit of pleasure most people
have conscripted the concrete mind to serve on the side of
the emotions and the senses ; and this rebellious triumvirate
triumphantly sweeps aside all higher-minded and spiritual
considerations.

Each of the three alone — the mind, the emotions or the
senses — could be confuted and induced to join the eleva
ting evolutionary forces; but united, the three-in-one ob

streperously hold on to their contemptuous, tempestuous
reign of gross material pleasure. They thrive impelling man
to snatch at passing pleasure, thwarting his acquisition of
lasting happiness.

Within each human entity, near the high mountain top
of one's own spiritual being, there is a spring of purest joy
compared with which all pleasure drawn from the outside
world is tasteless, drab and disillusioning.

Not without some exertion can that spring be reached.
It lies high above the valley of polar opposites ; to reach it
one must rise above all opposites — hence also rise above
sex. But even though their crops of relative pleasure inevi
tably are followed by inexterminable growths of pain, most

people prefer to remain down in the valley, rather than to
make the effort to climb to the source of absolute joy.

"The spiritual man feels spiritual joy which is superior
to material pleasure, exceeding it a thousand times' ; "he
looks upon the lower satisfactions of life as stranglers of the
real joys."1* When the elating joy from the inner source has
been once tasted, mere pleasure "will become not only un-
craved for but simply and literally repulsive."30 Then all the
childish pleasures of the world will fade away in the joy of
spiritual life ; and "they who have cast away passion . . .

will reach the highest joy."11
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The Pleasure Principle 49

i Plato, Republic, VI, 505.
I Hardman, Ideals of Asceticism, vii, si 3.
' Aristotle, Nicomachean Ethics, VII, xiiij 6.
4 Xenophon, Memorabilia, I, v, 5.
8 Seneca, Epistulae Morales, I, lix, 411.
* Sockman, Morals of Tomorrow, I, vi, 116.
T Seneca, On the Happy Life, vii, 2.
* Russell, Marriage and Morals, xx, 233.
* Same as 8, xx, 232.

1° Same as », IX, 583.
Ii Freud, Beyond the Pleasure Principle, i, 5.
iI Aurelius, Meditations, viii, 10.

13 Johnston, An Interpretation of the Toga Sutras of Patanjali, 33.
14 Beck, The Way of Power, viii, 158.
19 Mill, Utilitarianism, ii, 10.

18 Shaftesbury, Characteristics o
f Men, II, 101.

17 Plato, Phaedrus, 258.
18 Same as 8

, X, iii, 12.

19 Same as 1
»
,

ii, 8.
M Black, Culture and Restraint, viii, 2 10.

11 Philo, Allegories o
f the Sacred Laws, III, xxxix, 138.

81 Plato, Phaedo, 83.
88 Weininoer, Sex and Character, II, xiv, 336.
14 Besant, "Spiritual Darkness"; in: The Theosophical Review, XXV, 492.
88 Same as I, lix, 419.
H Same as 8

, I, lix, 411.
17 Same as 7

, iii, 4.
88 Swedenboro, Conjugal Love, 2g.
18 Same as '*

,

vii, 135.
88 G. M., "The Elixir of Life"; in: Five Tears o

f Theosophy, 13.
81 Sankaracharya, Vivekachudamani, 473.
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XV
THE SENSES

"We are given over to the world of
sense, we neglect the spiritual world."
— Rooer Bacon, Opus Majus,ll,6^2.

If we compare the organization of human nature with
that of an army in the field, the physical senses represent the

outposts which report their findings to the central intelli
gence department. Successful progress depends upon the use

made of the data received from the outposts. An army whose
scouts are permitted to smuggle intoxicating and salacious

supplies into headquarters and into the encampments is

doomed to failure. So is human progress impossible when
the senses are allowed to introduce questionable sensations
into body and mind.

In the course of evolution sense-awareness first came into
expression in the plants, inciting the beginnings of a devel

opment of emotion. In the animals the emotions, stimulated
by physical senses under the control of instinct, laid the foun
dation for a development of mind. In the same way, in order
that evolution may progress, the mind in man should intelli
gently prepare the coming into expression of spirituality. For
this purpose the mind should keep a strict control over the

senses, and train them to a responsiveness to ever higher
vibrations, never permitting them to disrupt the human in
telligence or to carry passion-stirring elements into the sys

tem.
However, in most people the senses are not controlled by

the mind but on the contrary are allowed to dominate it.

Thus "the senses, having mastered reason, have led man
into pursuit of pleasure . . . and lust has become his second

nature."1 Instead of being used to digest the observations of
the senses for the benefit of spiritual growth, the mind of
the majority is made to serve the senses and to encourage
these in a response to the coarsest vibrations. In this way

5«
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The Senses

mind and senses have combined to excite the passions of
the body.

Instead of serving as observation outposts for the gui
dance of spiritual evolution, the senses have been enlisted in
the service of sensuous and sensual self-gratification. This
can never be in harmony with evolution, because such grat
ification coarsens the individual instead of refining him ; and
the struggle to acquire for oneself the means of gratification
strengthens separateness and thereby opposes the spiritual
oneness, at a realization of which evolution aims.

Generally "the senses have usurped a place beyond their
station . . . and dominated an organism which is made for
higher activities."2 The majority not only have submitted
to that domination by the senses, but have encouraged it by
"seeking satisfactions almost exclusively through sentient ex

perience"3, and by "depriving the inner man of all power in
order to use it for the outer man."4 "The spiritual faculty
... is closed to most men by the incrustation of the

senses."*

In almost every way "the inclinations of sense . . . are

quite contrary to those of the spirit"" ; if submitted to they
blunt the susceptibility to all sublimer things.

Under the sway of the senses "the whole keyboard of the
emotions may be played upon by sensuous stimuli."7 But
especially in the domain of sex unwarranted power has been

delegated to the physical senses. Their alertness to sex-stim

ulating impressions has been encouraged and overdeveloped
by ages of licentiousness. As a result of the habitual sharp
ening of the senses in this respect, the sexual system has be
come artificially and unduly responsive to tactile and olfac
tory, to auditory and visual impressions, and thus "sexual
excitement is furnished . . . from all [sense-] organs of the
body."8

Fundamentally it is not the senses that are to be blamed
for the unnatural excitability of the libido. The fault lies
with the way in which the senses have been used, and with
the mental and emotional response to sentient impressions.
Each of the physical senses should be trained and developed
to the utmost in its own particular field for the purpose of
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52 The Coiled Serpent

expanding one's awareness through conscious observation.
But when the activities of one of the senses are used as a

reminder and as a stimulant of other sensations, and when
they are turned into means of sensual gratification — then
there is abuse of natural faculties ; then the senses are de

veloped to the exclusion and at the cost of higher faculties ;

then evolution cannot proceed.
Always to discriminate clearly between a natural and an

unnatural use of the physical senses is a rather difficult pro
blem because the world of the senses as well as "the world
of the body is delusive except to him who has escaped from
carnal lusts."9 Until this has been attained "men's percep
tions are warped by their passions."10 At least some degree
of clear spiritual perception is essential to right discrimina
tion. But "human passion and [misapplied] physical senses

are ever in the way of the development of spiritual percep
tions."11 "The eye of the man of sensuous perception is closed

firmly to all that is transcendental."11

Until a glimpse has been caught of either a subjective or
an objective transcendental world it may remain difficult to
believe that anything exists except what is observable
through the physical senses.

Yet it is well enough known that the possibilities of ob
servation through the physical senses are limited. Whether
or not assisted by mechanical appliances, these senses make

possible an awareness of various wide fields of the external
world — fields differing from each other in their ranges of
vibrations. But the sum total of all those fields that one can
at best become aware of through all the senses together is

far from covering the entire outside world. It is scientifically
acknowledged that between and beyond the ranges of vi
brations knowable by the senses there are wider ranges to
which the physical sense organs can not be made to respond.

There is however no logical reason to reject the idea that
man, without leaving the physical body, can develop other
powers than those of the physical senses for the perception
of what these senses cannot perceive. But only few have been
able to affirm from experience that there is "a spiritual
power of seeing, hearing, feeling, smelling and tasting — a
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The Senses 53

power of direct perception of which the vulgar have no
conception and of which even the learned usually do not
know the existence."13 Few know by fully conscious expe
rience that "there are loftier beauties which in the sense-

bound life we are not granted to know . . . To the vision of
these we must mount, leaving sense to its own lower place."14

But only "whoever gets out of subjection to the senses

. . . can be a person of spiritual vision."15 And "this may
be brought about . . . through oblivion of the passions."
Therefore "the wise ones tarry not in pleasure-grounds of
senses."17 Indeed, "never was there a wise man who had not
to reject pleasures of the senses to acquire his wisdom."1'
For only "if the senses are restrained the intelligence in
creases."19

"To be immune to the attractions of the senses is to invite
into expression the spiritual powers"10 ; and "the more the

spirit increases in power the more it is detached from sen

sible objects."" Then it finds that "beyond all the [physi
cal] sensations there is a bliss compared to which the plea
sures of the senses are [like those of children's] playthings.""
Then it knows "the boundless joy that lies beyond the sen-

3)33
ses.

But already long before this stage has been reached it
becomes clear that "true happiness never comes to us

through the avenue of the senses"14, and that even for the

sake of simple happiness "the sense nature of man must be

subordinated to the aims of the spirit."15 "Man must lead

a life above sense . . . rising till he touches the infinite re

gion of spirit."2*

* » * # *

1 Pascal, Pensies, VII, 430.
1 Underhill, Mysticism, II, iii, 220.
* Sockman, Morals of Tomorrow, II, viii, 158.
* Eckhart, Sermons, vi, 48.
5 Eckartshausen, The Cloud upon the Sanctuary, i, 7.
' Same as 2, II, iii, 218.
' Scott, The Sexual Instinct, v, 148.
* Freud, Three Contributions to the Theory of Sex, iii, 77.
* Rumi, The Masnavi (II), I, 136." Spencer, Social Statics, II, zvi, 5.
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54 The Coiled Serpent

11 Blavatsky, The Secret Doctrine, I, 495.
U Same as B, i, 5.
18 Hartmann, "Interview"; in: The Theosophist, VII, 535.
14 Plotinus, Enneads, I, vi, 4.
is Same as 9, I, 8.
11 Porphyry, De Abstinentia, I, 32.
" Blavatsky, The Voice of the Silence, 2i.
18 Beck, The Way of Power, ix, 162.

18 Mahabharata, Udyoga Parva, cxxviii, 373.
20 Minole, Science of Love, xii, 310.
11 Molinos, The Spiritual Guide, 57.
M Ramakrishna; quoted in: Vivekananda, My Matter, 58.
15 Same as I8

,

xi, 198.
** Gibson, The Faith that Overcomes the World, v, 49.
n Eucken, Life's Basis and Life's Ideal, III, 341.
M Black, Culture and Restraint, v, 146.
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XVI
INSPIRATION

"Moral imperfection! lenen the de
gree of inspiration."
— Maimomidbs, Eight Chapters on

vii,8 1.

Although it may not seem a demonstrable fact, "the
limit of inspiration is the limit of receptivity . . . produced
by the discipline of the lower nature."1 The more this is

under control, the higher one's aspirations may become. And
inspiration is but a negative reception of impressions in re

sponse to aspiration. Inspiration is not under the positive
control of the will. It comes in flashes, be it through the
mind or through one of the senses. It can only find its way
where mind or sense is hypersensitive.

Art being dependent more on the senses than on the
mind, a high degree of sensitiveness of one or more of the
senses is indispensable to an artist if he is to receive inspira
tion. In the course of harmonious evolution such a sensitive
ness is acquired along with a proportionate development of
all the other elements that constitute evolutionary progress.
But in the artist the sense-sensitiveness frequently is a man
ifestation of one-sided growth — such as the athlete, the
scientist, the mystic, the philosopher and the yogi often
demonstrate along other single tracks of evolvement.

With the sensitized senses as a means of contact with
the beauty side of nature, the artistic temperament may
sometimes open to inspirational perception of supernal
beauty. "What is thus caused by nature may be imitated
by art'", and the thrilled recipient tries to render it in lines
or words, in physical sound or shape or color. "The busi
ness of every form of art is but to mimic a corresponding
form of nature."3 "The earthly artist . . . tries to give us a

hint of his glimpse of truth. Only those who have tried know
how small a fraction of his vision he can under the most
favorable circumstances contrive to represent.'"

55
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56 The Coiled Serpent

It is in the interim between flashes of inspiration that
artists crave new sense-impressions in a longing for new in
spiration. Too often, mistaking sensuous excitement for in
spirational sensation, they seek an outlet for their craving
in sensual gratification, which many of them virtually claim
to be an essential aid to the expression of their artistic power.
But if this power were increased by sexual activity, there

certainly would be more genii.

The very nature of inspiration is such that it can only
come down from a high source, to which the aspiring one
must reach up. Inspiration constitutes the highest purpose
for which the senses can be used. Evidently then, true in
spiration can never be found on the low level of sense-grati
fication. What sometimes is found on this level and is then
mistaken for inspiration, is an emotional impetus similar to
that which is occasionally instilled by alcohol or drugs.
Not on account of such stimulation but notwithstanding
its degrading quality, the resulting animation of the faculties
may find expression in the production of things contain
ing an element of beauty, if their maker happens to possess
the necessary technique. But in such a case technique is often
used to disguise in a beautiful form an expression of lower
emotions, which subtly spread their pernicious influence over
those who are attracted by the admirable appearance of the
form.

Technique without inspiration can never produce true
art. Art can be real only when it is inspired by the Muses,
whose task must ever be to uplift mankind by making it
sensitive and receptive to the sublimity of supraphysical,
divine beauty. Inspiration can manifest only in response to
wholehearted aspiration — and in aspiration all material
wants are forgotten. Sense-gratification is the irreconcilable
opponent of aspiration. "Aspiration ... is stifled by the
net of unspiritual desires."5 Wherever there is but a trace
of bodily gratification there can be no question of aspiration
— hence no question of inspiration, nor of true art either.

Occasionally great works of art have been inspired by
pure spiritual love, when this was devoid of sensual attrac
tion. Such were the outstanding historical cases which are
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Inspiration
57

so often erroneously quoted as instances of and as excuses
for erotic romanticism in artists. Only pure love, free from
eroticism, contains an uplifting power that can carry one
toward the realm of heavenly beauty. Hence, vaguely and

crudely though it be, youth is so often inclined to be poetic
and artistic in its period of just awakening, unsoiled, ideal
istic love, when the fast waxing life force is by no thought or
act diverted to the lower centers. But whenever in young
or old the life force is involved in sexual expression, the
channel for inspiration becomes clogged.

The futile searching for inspiration in the wrong direc
tion is the greatest blunder of artistic temperaments. Even
though it may not always seem to interfere immediately with
their artistic expression, this error is undoubtedly the fore
most cause of the fits of melancholy, the moodiness and lack
of balance of which so many artists suffer. And these dis
turbances within cannot fail to exert a deleterious influence
on their art, which as a result in many cases shows a deca
dence after a short period of auspicious productivity.

If artists could always aspire to inspiration in a truly
supersensuous way, free from the lower attractions of the
senses, it could be theirs almost continuously. But "as long
as we enjoy our senses . . . and do not know how to free
ourselves from their thraldom, so long will it be impossible... to break through the barrier which separates us from
a knowledge of things in themselves.'" And without that
knowledge even a genius remains dependent upon unfre-
quent and deceptive flashes of inspiration, which are pos
sible only when he rises above his lower nature.

To be sure, "art in its highest manifestation is a path to
cosmic consciousness."7 But such can never be the art of the
sense-bound, nor of the would-be artists who fill the world
with erotic literature, erratic statuary, exotic paintings and
exciting jazz.

True art can only be produced by one who keeps the
channel for inspiration free from sensual obstructions — be
it only in preparation for and during the execution of a spe
cial work. There are great "artists who feel most fit for work
when refraining entirely from sexual intercourse."8 Many a
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58 The Coiled Serpent

one "knows the harm done by sexual intercourse on occa
sions of great strain"9 ; knows also that "nothing contributes
more thoroughly to the suppression of inspiration than sex

ual commerce."10 Therefore "the masters of all the more in
tensely emotional arts have frequently cultivated a high de

gree of chastity"11, and "men of great genius have appar
ently been completely continent throughout life."1"

Whoever looks for inspiration should remember that
"the sublime vision comes to the pure ... in a chaste

body."1'

* * * » *

1 Besant, Superhuman Men, i, 22.
s Paracelsus, "De Sagis et Eorum Operibus" ; quoted in: Hartmann,

Paracelsus, vi, 150.
1 Aurelius, Meditations, XI, 10.

* Underhill, Mysticism, I, iv, 76.
* Sankaracharya, Vieveka Chudamani, 275.
* Hillard, Abridgement of the Secret Doctrine, 191.
' Ouspensky, Tertium Organum, xxiii, 331.
* Gruber, "The Hygienic Significance of Marriage" ; in: Senator-kaminer,

Health and Disease, ii, 20.

' Nietzsche, Genealogy o
f Morals, III, 8
.

10 Mayer, Des Rapports Conjugaux, I, iii, 102.
11 Ellis, Studies in the Psychology o

f Sex, VI, v, 173.
11 Same as « VI, vi, 184.
u Emerson, "The Poet" ; in his Complete Writings, I, 247.
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XVII
INTELLECT AND INTUITION

"There is something inherently an
tagonistic between sex and intellect."
— Inoram, The Modern Attitude,

iii,41.

Mind is meant to help in the liberation of mankind from
enthralment to matter. But it cannot be of any help while
so little of it

,

while on an average only a tenth of its full ca

pacity is being used. Nor so long as the mind's instrument,
the brain, and with it the rest of the body are unprepared
and insufficiently purified to utilize even that little portion
of the mind properly. The mind cannot fulfill its liberating
mission so long as people continue to make use of what little
they have available of it in the diffused and untoward way
in which most of them apply it.

Like any other force mind can be used in multitudinous
ways. When applied exclusively to material interests, only
concrete lower mind can become manifest ; this is a part of
the mind which has become blinded by the density of mat
ter, and intellect is its highest mode of expression. When ap
plied to spiritual concerns another part of the mind, ab
stract Mind begins to manifest and to open the way to intui
tion. In other words, one might say that materialistic-intel
lectual man uses the mind, while intuitive-spiritual man uses

Mind.
Intuition, by the way, springs from the same source as

instinct ; both are expressions of nature's intelligence. In the
form of physical instinct this unfailing intelligence is un
consciously and only partially partaken of by the mindless
animal. But man, having mind, must by positive effort make
himself ready to share consciously in the entire cosmic in
telligence and to become nature's full-grown, willing co
worker. Through tuition — through allround exercise of his
mind, and by gradually developing Mind — he must learn
how to acquire intuition, which might be called spiritual in

39
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6o The Coiled Serpent

stinct. In this way he can reestablish the close harmonious
link with nature's intelligence, which he lost when animal
instinct was replaced by an as yet imperfectly developed
mentality.1

When the mind first became manifest in man it was
drawn into the vortex of carnal life. The mind's elements
of self -consciousness, memory and anticipation were applied
to the main interests of primitive animal-man, to his body-
impulses. Man used his mind to excite these impulses con
stantly beyond their natural usefulness. Having continued
this stimulation of the passions through the ages, the greater
part of the race still clings to the habit of using the mind in
ordinately in that detrimental way.

Thus in the course of time "consciousness and memory
have greatly strengthened the hold of sex on mankind . . .

and increased the tendency to give it an unduly prominent
sway over conduct. The result is that humanity is over
sexed"1, and that the abuse of sex has grown excessive. To
change this abnormality it is necessary first of all that "by
purification . . . man shall make his mind harmonious with
Mind."3 Most effectively "the mind is purged by absti
nence"14 ; "by subduing passion the mind becomes clear.'"
And "in the degree in which a man's mind is nearer to free
dom from all passion, in that degree also is it nearer to
strength.""

Contrariwise "those who yield themselves to lower de
sires drive Mind away, and their appetites are only the more
strengthened by the mind."7 Unfortunately nearly every one

clings desperately to the lower mind, seeking to over-capital
ize on his intellect. But it is the higher, ever capitalized Mind
that will eventually lead through intuition to nature's most
secret chambers where "she shows her treasures only to the

eye of spirit . . . the eye for which there is no veil in all her
kingdoms.'"

Under exceptionally favorable conditions "intellectual
reasoning . . . may arrive at the door of the spiritual tem

ple.'" Occasionally some mental genius has climbed the steps
that lead up to the sanctuary's portals. If he worked in un
selfish devotion on discoveries, inventions or measures by
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Intellect and Intuition 61

which to help the progress of the race, the spiritual element
in this kind of intellectual occupation may have brought
him on the very threshold of nature's storehouse of unlimited
true knowledge. But in order to be able to cross this thresh
old one must first realize that "he who wants to enter into
the sanctuary must die to . . . his animal impulses and de
sires."10 "If the intellect is in the bonds of the flesh ... it
will be unable to penetrate into the divine mysteries of na
ture.""

Even without looking for spiritual attainments the nor
mal growth of intellect itself depends upon a strict limitation
of sexual expression. For in individual development as well
as in the evolution of the race intellectual power is a mani
festation of the life force. Whatever amount of this force is

trifled away in sex, is lost to the possibility of being trans
formed into intellectual energy.1'

Of old it has been known that "carnal pleasure ... is

at war with intellect."18 And the latest scientific pronounce
ment still confirms that "in order to reach its full power in
tellect seems to require . . . repression of the sexual appe
tite."14 Therefore, "to the attainment of a life according to
intellect it is requisite to abstain from ... all venereal
concerns."15

That at least "a measure of sexual continence is the

pre-condition ... of mental energy"16 is beyond a doubt.
For "all who have to do intense mental work feel . . . how
continence increases their alertness and efficiency."" Espe
cially if their continence is self-willed and freely chosen. For
this reason "many eminent thinkers seem to have been with
out sexual desire."18 They overcame it

,

realizing that "the
continent life gives . . . the greatest intellectual strength."1'

This is not to say that everybody who refrains from sex

ual acts can thereby become highly intellectual. Not every
body is born with the potential capacity out of which intel
lectual genius can be developed. Moreover, many who do
not waste part of their life force in sexual activity fritter it

away in petty personal concerns and in endless small talk.
Decidedly, in the life of every individual "a certain as

ceticism, a grimly gay, whole-hearted renunciation is . . .
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62 The Coiled Serpent

one of the most favorable conditions to the highest intellec-
tualism"20 — that is to say : to the maximum of intellectual
ity that can possibly be attained in each individual case.

Therefore, "if the human race is to progress in an intellec
tual direction it must become . . . less sexual in its procli
vities."21

To reach up to intuition one has to rise not only above
the attractions of the senses, but above the limitations of
the concrete mind. Thus alone can one acquire "the faculty

. . . through which direct and certain knowledge is attain
able."" The manifestation of that faculty "varies with the
nature of the vehicle ; through the more finely differentiated
fabric ... it becomes a stream of spiritual intuition.""
But the fabric can be sufficiently refined only by those who
are content to be continent.

* * # * #

1 Sec Ch. xii, Instinct.
I Galloway, Biology of Sex, vii, 68.
3 Mead, Simon Magus, III, 84.
4 Aorippa, Occult Philosophy, III, liii, 519.
5 Buck, Mystic Masonry, vi, 172.
* Aurelius, Meditations, XI, 18.

7 Mead, Thrice-Greatest Hermes, II, 40.
8 Blavatsky, The Voice of the Silence, 30.
9 Hartmann, Paracelsus, ix, 271.

10 Hartmann, In the Pranoas of the Temple, 36.
ii Same as 1

0
,

36.
11 See Ch. v, The Deadlock in Human Evolution.
13 Cicero, He Senectute, XII, xlii, 51.
14 Carrel, Man the Unknown, iv, 143.
15 Porphyry, De Abstinentia, I, 41.
16 Huxley, Ends and Means, xv, 365.
17 Gruber, Die Prostitution, 41 .

18 Ellis, Studies in the Psychology o
f Sex, I, 310.

19 Stock ham. Tokology, 342.
*° Nietzsche, Genealogy of Morals, III, 9.
81 Inoram, The Modern Attitude, iii, 30.
22 Hillard, Abridgement o

f the Secret Doctrine, 41.
83 Same as 2

2
,

191.
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